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EDITORIAL NOTES. 


THE NUMBER OF OUR CATHOLIC 
readers is steadily increasing, and we 
ask special prayers for them, that God 
may put away all controversial bitter- 
ness and lead them to judge on what 
we lay before them with a sincere de- 
sire of knowing the truth. To every 
doubting Catholic (and there are mill- 
ions of them in the United States), 
we would say—don’t be afraid of the 
priest or the Pope, but remember the 
words of the Lord, “I, even I, am he 
that comforteth you: who art thou, 
that shouldst be afraid of a man that 
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science: 


shall die, and of the son of man which 
shall be made as grass." (Is. li., 12.) 





THE GENERAL 
Assembly of the Presbyterian Church 
at Cincinnati on Roman Catholic Bap- 
tism 


THE DISCUSSION IN 


shows that large numbers of 
Catholics are becoming Presbyterians 
every year. The same is true of the 
Baptist, Methodist and Congregational 
Churches. The Baptist Church makes 
no distinction in this matter, for of 
course all its members must be im- 
mersed, but we believe it would re- 
quire reordination to the ministry, as 
the Methodist Church does now, of 
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Roman Catholic priests. Our prayer 
to God is that all these Churches may 
be led to see that they ought to use 
converted Catholics for the evangeliza- 
tion of their Roman brethren. 


THE TRANSLATION OF GuRY’S THE- 
OLOGY in this issue is the work of a 
distinguished Irish priest who has re- 
cently renounced the Roman Catholic 
Church. 
to use a genial Irish phrase, when he 


Our heart “‘ warmed to him,” 


called at our office and told us that he 
had succeeded us in the Seminary of 
St. Sulpice, Paris, France. He has 
adopted literature as his future profes- 
sion, and in the Providence of God 
may be led to preach the pure Gospel 
of Christ to his countrymen enslaved 
by Rome. May God grant it. 


THE EFFORTS OF OUR FRIENDS TO 


get us new subscribers at cents 


from now till the end of the year 


5° 


ought to give us one thousand new 
readers within thenext month. Many 
have sent us new subscribers, but if 
all who can will help in this matter 


they shall make our heart rejoice. 


“er 


THE Morat THEOLOGY OF THE 
Jesuits” in the May and June issues 
of THE CONVERTED CATHOLIC is a 
literal translation of the “ Theologia 
Moralis ” of the Jesuit Gury, the best 
known text-book in the Roman Cath- 
olic Church. This translation will be 
continued until the whole scheme of 
Jesuitical morality shall appear in 
English. We specially commend this 
subject to ministers of all denomina- 
tions. 


NoTrices OF REFORMED CATHOLIC 
work will be found on second page of 
cover. 








The Converted Catholic. 


Roman Catholic Baptism. 





Tue discussion in the Presbyterian 
Assembly at Cincinnati on the validity 
of Roman Catholic Baptism was un- 
usually Judge Drake, of 
Philadelphia, introduced a resolution 
against it. 

The Rev. Dr. W. C. Alexander, of 
the Seminary of San 
Francisco, said the resolution was use- 
less, inasmuch as, if it were passed, it 
would the mere expression of 
opinion of those who voted for it. 
“It is mischievous, 


vigorous. 


Theological 


be 


If we pass this 


resolution we make ourselves the 
laughing stock of the world. By a 


single stroke of the pen we propose to 
cut off from the privileges of Christ’s 


kingdom two hundred millions of 
people. It is more Papal than all the 


It denies the valid- 
ity of the baptism administered to 
millions of persons who have come 
into the Protestant Church from the 
Roman Catholic Church and never 
received any other baptism.” 

The Rev. Dr. Schaff offered an 
amendment which reads: “ Resolved, 
That it is the deliberate and decided 
judgment of this Assembly, in full ac- 


Popes combined. 


cord with the Reformed Confessions, 
and the theory and practice of all the 
Reformers and Westminster divines, 
that the Church, 
though corrupt and teaching many un- 


Roman Catholic 


scriptural errors, yet retaining the Holy 
Scriptures and ancient creeds with all 
the fundamental truths of Christianity, 
is still a branch of the visible Church 
of Christ, and therefore, that the sac- 
rament of Baptism administered by 
her, in the name of the Holy Trinity, 
the Father, Son and Holy Ghost, and 
with the intention to baptize, is true 

















and valid Christian Baptism, which 
cannot and ought not to be repeated.” 

In the support of this amendment 
Dr. Schaff said: “ Baptism is a sacred 
rite of initiation into the privileges 
and duties of church membership, 
requiring three conditions absolutely 
necessary for its validity, namely, bap- 
tizing in the name of the Trinity; with 
the intention to baptize, and by the 
application of water. The Roman 
Catholic Church comes up to every 
one of these conditions. It cannot 
be repeated any more than the new 
birth can be repeated. The Roman 
Catholic Church forbids rebaptism.” 

A later dispatch from Cincinnati, 
dated May 26th, says: 

No more exciting scene at a session 
of the General Assembly of the Pres- 
byterian Church has been witnessed 
since the reunion of the Old and New 
School Churches at Pittsburg in 1870, 
than that of this afternoon during the 
discussion of the resolution of Judge 
Drake against the validity of Roman 
Catholic baptism. The Rev. Dr. G. 
P. Hays held the floor from yesterday, 
and spoke to the original resolution, 
and against the amendment of the Rev. 
Dr. Schaff. 

“The plea is made,” he said, “ that 
a minimum of truth being retained in 
the Roman Catholic Church, the cor- 
ruptions which overlie it do not invali- 
date that minimum. ‘The Church may 
teach this, but her action in sending 
missionaries to labor among Catholics 
disproves the theory. The same ar- 
gument used by Dr. Schaff in favor of 
Roman Catholic baptism, would apply 
equally well to that of the Mormon 
Church.” 

Against the proposition that the 
Roman Catholic Church does not re- 
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baptize, the testimony of a missionary 
from New Mexico was cited, to the 
effect that every one of the proselytes 
to Catholicism in that country is re- 
baptized. The speaker went on to say 
that this Church had thoroughly apos- 
tatized, urging in support of this state- 
ment its practice in image and saint 
worship. 

The Rev. C. T. Burnley, of Sennett, 
N. Y., urged the inexpediency of pass- 
ing the original resolution. Dr. Alfred 
Yeomans, of Orange, N. J., offered an 
amendment as follows: 

Resolved, That it is the decision of 
the General Assembly that its last de- 
liverances on the subject of Roman 
baptism, leaving the question of re- 
baptism to the discretion of the session 
in which the question may arise, does 
recognize the validity of such baptism; 
and while it does not enjoin upon the 
session the admission of Roman Cath- 
olics into their communion with re- 
baptizing, this Assembly reaffirms the 
decision of 1875 as its deliverance at 
this time. 

The action of 1875 was then read. 
It is, that “the decision of this, the 
question, be left to the judgment of 
the church session, guided by the 
principles governing the rules concern- 
ing baptism as laid down in the stand- 
ards of our Church.” 

The Rev. Dr. J. M. Worrall, pastor 
of the Thirteenth Street Church, of 
New York, protested against the inti- 
mation that the //erati only were com- 
petent to judge of this matter. The 
pastor, who has practically to deal 
with this subject, is equally entitled to 
an opinion. But he would not admit 
that all the learned men were on the 
opposite side. The names of recog- 
nized men of ability were cited. 
Among them that of the Rev. Dr. J. 
H. Thornley, of South Carolina, the 
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author of the deliverance in 1845, to 
which the Rev. Dr. Schaff had re- 
ferred, and of whose paper at that 
time the Rev. Dr. Breckenridge had 
said it was “the most crushing argu- 
ment” he had ever heard. The Re- 
formers held that the 
Roman Catholic Church was not a 
Church, but as Luther said, on his re- 


themselves 


turn from Rome, “She is hopelessly 
apostate.” The Rev. Dr. C. A. 
Dickey, of Philadelphia, did not like 
Dr. Yeoman’s amendment because it 
declared that the Church recognized 
the validity of Romish baptism and 
took the ground that the deliverance 
of the General Assembly on the sub- 
ject, as well as the unanimous de- 
cision of this Assembly, which has 
sustained a church session in its right 
to decide on the validity of Romish 
baptism in a particular case, left the 
matter with the and that 
suggests the best guide for action at 
the present time. 
made by this speech was so strong 
that the Rev. Dr. J. I. R. Brownson, 
of Washington, Penn., moved to lay 
the whole matter on the table, which 
amid the 


session, 


The impression 


was unanimously carried 


greatest excitement. Applause was 
three times renewed, notwithstanding 
the continual efforts of the Moderator 
to repress it. The applause having 
ceased, the confusion was so great 
that for several moments it was im- 
possible for a member to be heard in 
his efforts to get the floor. 

From the Catechism ordered by the 
Third Plenary Council of Baltimore, 
we give the following as the doctrine 
of the Church of Rome on Baptism: 

Q. What is Baptism? 

A. Baptism is a Sacrament which 


cleanses us from original sin, makes 
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us Christians, children of God, and 
heirs of heaven. 

Q. Are actual sins ever remitted by 
Baptism? 

A. Actual sins and all the punishment 
due to them are remitted by Baptism, 
if the person baptized be guilty of any. 

Q. Is Baptism necessary to salva- 
tion? 

A. Baptism is necessary to salvation, 
because without it we cannot enter 
into the kingdom of heaven. 

Q. Who can administer Baptism? 

A. The priest is the ordinary minis- 
ter of Baptism; but in case of necessity 
any one who has the use of reason 
may baptize. 

Q. How is Baptism given? 

A. Whoever baptizes should pour 
water on the head of the person to be 
baptized, and say, while pouring the 
water: I baptize thee in the name of 
the Father, and of the Son, and of the 
Holy Ghost. 

Q. What do we promise in Baptism? 

A. In Baptism we promise to re- 
nounce the devil with all his works 
and pomps. 

(). Why is the name of a saint given 
in Baptism? 

A. The name of a saint is given in 
Baptism in order that the person bap- 
tized may imitate his virtues and have 
him for a protector. 

Q. Why are godfathers and god- 
mothers given in Baptism? 

A. That they may promise, in the 
name of the child, what the child itself 
would promise if it had the use of 
reason. 

Q. What is the obligation of a god- 
father and a godmother? 

A. To instruct the child in its relig- 
ious duties, if the parents neglect to do 
so or die. 




















CONVERTS FROM ROME. 





The duty of preaching the Gospel to 
those of one’s household is apparent to 
all Christians. But how seldom is it 
done by the Protestant employers of 
Roman Catholic girls. They shrink 
from “wounding their feelings,” and 
yet the girl who waits on table may be 
in the condition of the writer of the 
following letter, who desires to love 
God but does not know how. “A 
word spoken in due season, how good 
it is.” 

LIBERTYVILLE, LAKE Co., ILL., 
March 27th, 1885. 
FATHER O'CONNOR: 

Dear Sir:—I saw in a religious 
paper that you are preaching in New 
York. I was born and brought up a 
Catholic girl, and although I do not 
often go to church, the Catholic Church 
is very dear to me. _ I work in a Prot- 
estant family, and there is no Catholic 
church here, but Father G 





comes 
now and then and says Mass in some 
house. There are only three Catholic 
families in this village, but quite a 
number have been converted. I don’t 
see how they can become converted. 
I should like to love God more than I 
do, and I try to think of him, and how 
he suffered for me, and I am willing 
to suffer anything for him, if he will 
teach me to love him more every day, 
as he makes some Protestants love him. 
When I read in the papers how some 
people tell how God loves them, and 
see how careless Catholics are, I won- 
der if he would love me if I should 
turn from my Church? Send me your 
tract, “The Portrait of Mary in 


Heaven,” and tell me what I ought to 
do. 


I was enrolled in the “ scapular” 
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when I was confirmed, but it is all 
worn out now. Please write to me 
and advise me. 


Yours truly, 
M. L. 


Another citizen in Evanston, IIL, 
has abjured Romanism. The follow- 
ing, additional to the one printed by 
us some months ago, is given for pub- 
lication: “ This is my solemn and wil- 
ling renunciation of the Roman Cath- 
olic faith, in which I have been brought 
up and have lived to this day. 
born of French 
parents. 


I was 
Roman Catholic 
My husband and relatives 
are all members of that denomination. 
I am responsible for this the most seri- 
ous act of my life. I had been doubt- 
ing the ceremonies and forms of 
Romanism for several years, and failed 
to see a corresponding deportment in 
the daily acts and lives of the worship- 
pers. Within the past few weeks I have 
been deeply distressed. I was advised 
by Christian friends to send for Mr. 
Maloney, of the Reformed Catholic 
church, and talk with him. After some 
hesitation I did so. He read to me 
from the Catholic Bible, and much to 
my relief and comfort pointed out 
passages that at once convinced me of 
the fallacy of mass, confession, and 
image worship. Atter careful thought 
and earnest prayer, I now very cheer- 
fully accept Jesus Christ as my all- 
sufficient Saviour and high-priest, be- 
ing assured by the Word of God that 
there is no other name given among 
men whereby we must be saved. Once 
and forever I renounce the mass, tran- 
substantiation, the wearing of scapu- 
lars, beads, and the use of ‘holy 
water ’ as being contrary to the simple 
teaching of the Word. I do sincerely 
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request my Catholic friends to read 
their own Bible 
error. 


discover their 
Come to this blessed Saviour 
and be taught from his sacred lips the 
sure and plain way that leads to heaven 
and God."—[Mrs. Mary Moos, 423 
Maple avenue, Evanston, Il; wit- 
nessed by Mrs. Geo. Bancroft, R. H. 
Moloney. 


and 


A CONVERTED CATHOLIC. 

R. H. Maloney has been in Chicago 
and Evanston for about two years. 
He has been attending lectures in the 
Garrett Biblical Institute for a year or 
more, but owing to the failure of his 
health his physician advises him to do 
no work and return to Ireland to rest 
a year. A few weeks ago I invited 
him to go with me to my charge, which 
is seventeen miles from the city, to 
make us a talk including his experi- 
ence. I will mention a part of his 
experience for the benefit of the reader 
who is Cathol- 
He said he was destined for 
the priesthood, but owing to the death 


less informed as to 


icism. 


of his parents, he had to give up the 
idea. 


come the next best thing, he deter- 


But hoping that he might be- 


mined to join the order of monks, 
which he did while he was quite a boy. 
The continual observance of the rules, 
such as being allowed to eat meat only 
at certain times; the saying of hun- 
dreds of prayers per day, many to 
the Father and to the Son, but a great 
many more to the Virgin Mary, so de- 
bilitated him, he was obliged to give 
up the monastery. He then came to 
America. From New York to Chicago, 
and from there to St. Louis, Mo., where 
he became a teacher of the Catholic 
schools, but as he excelled many in 
his strict observances, duties and piety, 
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he was promoted to the office of super- 
intendent of said schools. He said 
his pupils were of the lower and most 
degraded class, that he had brought 
them in from the slums and tried to 
teach them something. ‘The main 
text-book used was the Catechism. 
The Catholic Church has always stood 
by its principles, taught its doctrine to, 
and saved its children; but other de- 
nominations are so liberal in their 
views, they will not teach what they 
believe or know to be true to their own 
children, causing the Catholics and the 
world to say if they believed what they 
profess, why don’t they teach and 
stand firm! The following are some 
of the questions he asked the children: 
“Which is the only true Church ?” 
The little dirty fellows, all with their 
hands up, “the holy Roman Catholic 
Church.” The next is a question he 
invented, for he was a Catholic of the 
Catholics: “‘Where do Protestants go 
when they die?” All with hands up 
again, “ to Hell every one of them.” 
It was a touching story he told of two 
poor little boys who came from Prot- 
estant families to join hisschool. One 
of them he made bow to the image of 
Mary and read his prayer, followed by 


all the school, except the other boy 
who came with him. 


He would not 
bow so much as even his head, for he 
said, ‘“ Mother taught me not to bow 
to images.” “I abused that boy—I 
shall never forget it—I drove him from 
school, and he went out with tears 
streaming down his face, but he is to- 
day a useful man in the Methodist 
Church, while the other is a Catholic.” 
God hasten the day when Methodist 
mothers shall teach their children not 
to bow to images. 

He seemed to be somewhat dissatis- 




















1 he 


fied while teaching, and set up an inde- 
pendent school, causing the dislike of 
the priest. He heard that his younger 
brother, who lived in Chicago, was 
going to join an order of monks, and he 
came up that he might prevent him, 
but failed. 

While in this city he was in more or 
less trouble in regard to his experience, 
and picking up a paper he saw an ad- 
vertisement of a meeting of the fol- 
lowers Tom Paine on a certain 
night, where all the infidels of Chicago 
would be congregated, and their doc- 
trine taught. He made up his mind 
to attend and to become an infidel; so 
he went, enjoyed the occasion, think- 
ing he had made a happy change. But 
in a few days he saw in another paper, 
“A Meeting of the W. C. T. U.” He 
asked some one what the above letters 


of 


meant (for Catholics are very ignorant 
as to Protestant organizations), and 
when he was told he decided to “ try 
it,” as he thought there was no one in 
So when he 
, the wife of a Chris- 
tian banker, was leading the meeting; 


Chicago who knew him. 
went in Mrs. 





he took a back seat, but before services 
were closed, the lady asked if there was 
any one in the house who would like 
to have an interest in their prayers. 
He seeing no one else rise, and feeling 
assured none of the congregation knew 
him, rose up and said: “ You may pray 
for me if you want to, but I want you 
to understand I ama Catholic.” And 
just as he took his seat, behold a 
Catholic priest arose in front and 
looked at him as though he would 
speak, but he did not wait to hear him, 
for he took his hat as quick as possi- 
ble and made for the door, and as he 
passed out he thought he heard the 
priest coming down the aisle, and as he 
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turned on the second flight of stairs 
he saw the old priest hurrying down 
the first, and before he could reach the 
door far below, he had him by the coat 
tail, saying, “ Hold, my brother, I want 
to speak with you—I am glad to see 
you.” But to his surprise, the priest 
was a reformed one, who asked him to 
go back to the hall that they might 
pray together, and when they returned 
the audience had dispersed, and they 
kneeled to pray; he touched his fore- 
head, and each side of his chest, mak- 
ing the sign of the cross in the name 
of the Father, Son, and Holy Ghost. 
After the priest had prayed earnestly 
for some minutes, he raised his eyes 
and saw that he had no book and that 
his eyes were closed, and he was so 
frightened to think a man would offer 
to pray in such a way, he touched him 
and told him it was enough, he didn’t 
want any more of that kind of praying. 
The priest stopped, and after a few 
words they parted. In a few days he 
saw an advertisement of the Y. M. C, 
A., inviting all the young men to be 
present. He “wondered if that was 
another one of those meetings where 
they scared men to death,” for he did 
not know what Y. M. C. A 
He determined. to “try it.” 


. Meant. 

Seeing 
how the young men handled and read 
the Bible he thought he would like to 
examine one, for, notwithstanding he 
was forty-five years old, he had seen 
but the back of one, and the inside of 
none (7. ¢., a Protestant Bible). How 
ignorant are the poor Catholics of the 
Word of God! He said he “never 
knew of but one Protestant Bible in 
the old country,” and his idea of it 
was as follows: “I thought it a huge 
volume filling a large room in the 
upper part of Mr. B.’s house—that it 
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was chained with a very large chain. 
And arise I 
thought Mr. B. was reading this book 
and talking with the devil; when the 


when a storm would 


winds were gradually ceasing I thought 
Mr. B. was gradually closing his book. 
And when there was no more storm I 
thought the great book was shut.”” He 
had been taught that the Protestant 
Bible was the devil’s book. 

When the above named meeting had 
closed and all had gone 
colored man, he said to him, 


except a 
“ Can 
you tell me where I can borrow a Prot- 
will 


leave you some money so you may not 


estant Bible for a few days? I 


be uneasy about my not returning it.” 
The darkey offered to give him one, 
but he would it for he 
thought it would have been disgrace 


not accept 
enough to accept one of a white Prot 
estant. When darkey said he 
would get him one he said, “ Under- 
stand me, I do not want to buy it.” 
He walked with the colored man down 
Madison Street to his gate and he 
brought out a small Bible and made 
him a present of it. 


the 


He went to his 
room and read, prayed, compared the 
book Catholic Bible and 
prayed again until he began to see 


with his 
more light and was very soon con- 
verted. He thanks God for the W. 
C. T. U., the Y. M. C. A., the Protest- 
ant Bible, and most of all, the Protest- 
ant religion. 

He was converted about two years 
years ago, and began at once to preach 
Jesus and to trust in him more than 


the Virgin Mary. On one occasion 


while he was preaching in Chicago, a 
Catholic pugilist took him from the 
sacred desk and brutally beat and 
abused him, causing him to be for life 
a nervous sufferer. 


His physicians 
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advise him to rest, so he aims to go 
soon to Ireland, with his trunk full of 
sibles with the Catholic cross on them, 
as they will not accept them without, 
if they do at all. He hopes to con- 
vert his brothers and cousins, some of 
whom are priests, but instead of doing 
that they may even take his life. In 
a year, if he is permitted, he desires to 
return, to organize a class in Chicago. 
Several in that city and in Evanston 
have been converted under his labors. 
Brother Maloney is a fine-looking, 
shrewd, and genteel Irishman. I know 
of no man who has a broader field or 
a more important one than he. May 
God and Protestants stand by him.— 
Rev. W. P. Barker in the North 
Western Christian Advocate. 


MA.one, N. Y., May rgth, 1885. 

To THE EpiTrorR or THE CoNVERTED 
CATHOLIC: 

The Catholic priest at Titusville and 
Bishop Wadhams had a rough and 
tumble fight at the church door a few 
Sundays ago, and the priest worsted 
the Bishop. The Roman Church is 
crumbling to decay. Amen. M. T. 

Hoye.tTon, ILu., May rgth, 1885. 
DEAR BROTHER O'CONNOR: 

I met a German priest at the above 
place teaching public school. I gave 
him your tract “ Portrait of Mary in 
Heaven” and one copy of your first 
series of “Letters to Cardinal Mc- 
Closkey.”” He read them last Sunday 
and said that all your statements were 
true. His address is Rev. P. Fass- 
hander, Hoyelton, Ill. He was or- 
dained in St. Peter's Church, Clark 
and Polk Streets, Chicago, in 1864, by 
Bishop Duggan. He would rejoice to 
read your publications. Yours, 

J. GEISINGER. 
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Roman Dispensations. 


A few months ago, I heard the Ro- 
man Catholic Archbishop of Toronto 
give a lecture in St. Michael’s Cathe- 
dral there, on “ Divorce.” I shall in 
this article notice only one of his state- 
ments. It was this: “No king, em- 
peror, or pope can lawfully set aside 
a law of God.”’ Well, here is an in- 
stance in which a bishop of his Church 
set aside, in accordance with her rules, 
what—according to her teachings—is 
a law of God. 

The year of the Vatican Council, 
while I was pastor of the Presbyterian 
Church of Métis, in the Province of 
Quebec, a French Canadian couple 
came to me from Rimouski with the 
desire of being married. I asked 
them why they had not been mar- 
ried by a priest. They said that they 
cousins, and, therefore, 
could not be married in their own 
church without a dispensation, which 
they were too poor to get, but the priest 
said to them that they could be married 
legally by a Protestant minister with- 
out a dispensation. As they had a 
licence, I married them. ‘They were 
really uncle and niece by affinity, but I 
did not know that at the time. 


were third 


It was 
a case of marriage with a deceased 
wife’s sister’s daughter. The follow- 
ing All Saints’ Day, they were excom- 
municated by name, with great parade, 
in the cathedral of St. Rimouski. As 
the Bishop was at Rome, helping to 
make the Pope infallible, the Vicar 
General of the diocese took his place. 
This is, as yet, the only instance of 
excommunication by name in the his- 
tory of the Romish Church in Canada. 
A few days after, the couple knelt be- 
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fore the Vicar General in the porch of 
the cathedral, and made due satisfac- 
tion to him. One of the questions 
which he asked them was the follow- 
ing: “Do you believe that the book of 
Leviticus forbids 
persons related to each other as you 
are?” Their “Yes,” 
though neither of them knew anything 
about that book. Therefore, according 
to the Church of Rome, God forbids a 
man to marry his deceased wife's niece. 
The couple were then received again 
into their Church, but separated. A 
few weeks after, Monseigneur Langevin 
returned from Rome. By this time the 
man had succeeded in raking together 
twenty dollars. 


marriage between 


answer was, 


With these he went 
to the bishop, who gave him a dispen- 
sation in return forthem. ‘The couple 
then crossed over to the North Shore 
of the St. Lawrence, and were married 
bya priest. Now they are “all right” 
in the eyes of “ Mother Church.” It 
was, according to her, most awful 
wickedness in them to be married 
without a dispensation, and by a Prot- 
estant minister. ‘The twenty dollars, 
however, took away all sin in their case. 
It is truly said, “Truth is mighty.” 
In the Church of Rome, however, 
money is mightier. 

Now, I defy any one to refute me 
when I say that in the case before 
mentioned, a Romish bishop, acting 
according to the rules of his Church, 
set aside a law which—according to 
her teachings—is a law of God. I 
have by letter spoken very plainly re- 
garding it, both to Bishop Langevin, 
and Archbishop Lynch, but neither of 
them has replied. 


(Rev.) T. Fenwick. 


Evper’s Mitts, Ont., CANADA. 
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The Prodigal Son and his Father. 


By FATHER CHINIQUY. 
“Jesus said to them again, A cer- 
tain had and the 
younger of them said to his father, 


man two sons, 
‘Father give me the portion of goods 
that falleth to me.’ And he divided 
unto them his living. And not many 
days after, the younger son gathered 
all together and took his journey into 
a far country, and there wasted his 


And 


when he had spent all, there arose a 


substance with riotous living. 


mighty famine in that land, and he 
And he went 
and joined himself to a citizen of that 


began to be in want. 


country, and he sent him into his fields 
And he would fain 
have filled his belly with the husks 


that the swine did eat, and no man 


to feed swine. 


gave unto him. And when he came 
to himself, he said, how many hired 
bread 


enough and to spare, and I perish with 


servants of my father’s have 


hunger! I will arise and go to my 
father, and will say unto him, father, 
I have sinned against heaven, and _ be- 
fore thee, and am no more worthy to 
be called thy son; make me as one of 
And he 
and came to his father. 


thy hired servants. arose 
But when he 
was yet a great way off, his father saw 
him, and had compassion, and ran, 
and fell on his neck and kissed him. 


And the son said unto him, * Father, I 
have sinned against Heaven, and in 
thy sight, and am no more worthy to 
But the father 


said to his servants, ‘ Bring forth the 


be called thy son.’ 


best robe, and put it on him; and put 
a ring on his hand, and shoes on his 
feet and bring hither the fatted calf, 
and kill it, and let us eat and be 
merry. for this my son was dead, 
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and is alive again; he was lost, and is 
found.’ ”"—Luke xv., 11-24. 

Is it possible to read this history of 
the Prodigal Son, without shedding 
tears of tenderness and admiration, at 
the goodness, the kindness and the 
inexhaustible this good 
father? Had not he a thousand causes 
of complaint against his guilty son? 
Could not he have loaded him with 
well merited? Had not 
the heart of the father cause to forget 


mercy . of 


reproaches 


his affection, after so long—so cruel an 


absence? Were not the rags with 
which he was covered sufficient evi- 
dence of his shameful excesses? But 


nothing of the kind appeared in this 
divine parable of the Prodigal Son, 
where Jesus wished to paint himself, 
such as he is, ‘* A father always ten- 
der, always indulgent, always patient, 
always of boundless mercy!” Does it 
not seem apparent that our good and 
adorable Saviour, wished to 
destroy, beforehand, 
the sophistry and blasphemies of the 
Church of Rome, in this parable? Oh! 
the Prodigal Son knew well the heart 
of his father, when in the depth of his 
profound misery, he cried: “I> will 


Jesus, 


confound and 


arise and go to my father!” 
You is to his father 
alone his thoughts and his heart turn; 


see, how it 
how it is to his father a/one he goes; 
how it is his father a/ove that he meets; 
it is to his father a/one he speaks; 
how it is from his father alone he re- 
ceives his pardon. 


how 


From one end of the Gospel to the 
other, the truth, the most certain and 
the most frequently expressed, I say 
more, the truth of truths, the grand 
truth which sets off each page, each 
word of the Gospel is, that Jesus is the 
personification—the incarnation, if we 
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may so express it—of the mercy, of 
the love and infinite compassion of 
God to man and tosinfulman. Each 
page, each word of the Gospel is the 
irrefragable proof that Jesus and Jesus 
alone is par excellence the friend, the 
Saviour of the penitent sinner. And 
the parable of the Prodigal Son is the 
most sublime expression, in words, as 
Calvary is the most sublime proof in 
action, of the infinite and inconceiv- 
able love of God for guilty man. ‘The 
great desire of Jesus Christ is, that 
men may believe on this love and 
boundless mercy with which his heart 
and soul abound for them—Jesus 
wishes it. I would dare to say that 
the great ambition of Jesus Christ is, 
that men may understand that they 
have never been loved by any one, as 
they have been by Aim, and that no 
one ever can love them as he does, 

In reading the history of the Prodi- 
gal Son, one feels that Jesus Christ 
wishes entirely to remove the mon- 
strous idea that there could be any 
one, upon earth, or in heaven, whose 
heart could be more merciful, more 
compassionate or more loving than 
his own, towards the poor Prodigal 
Son. 

See with what care the Saviour puts 
absolutely no one between the father 
and the guilty son! You neither see 
brothers, nor sisters, mother, angels, 
nor saints, interfere in this divine 
reconciliation of the fallen child of 
Adam with his Heavenly Father, his 
Saviour and his God! Oh! what a 
fresh outrage would not the guilty son 
have caused the heart of his father to 
suffer, if he had said: “I have so 
offended my father, that he will neither 
wish to receive me nor to listen to me. 
I must speak to him through 


some one else. . . . I dare not 
ptesent myself in these rags; he would 
not receive me. . I will plead 
my cause through some of his better 
friends—through my brother who has 
always so faithfully loved him!” Do 
we not perceive that such language 
would haye been an insult to the love 
of the good father, . and in 
permitting sentiments of distrust in 
his kindness to enter his mind, the 
Prodigal Son would have rendered 
himself, more than by all his past 
misconduct, unworthy of the pardon 
which he came to implore? 

And yet, such is the deplorable doc- 
trine of the Church of Rome; she sees 
the poor Prodigal Son overwhelmed 
under the weight of his misery; and 
instead of pointing him tothe Saviour, 
the Jesus of the Gospel, a/ways ready 
to receive him in his arms, a/ways 
ready to give him the kiss of peace, 
always ready to forget the past at the 
first cry of grief escaping from the 
penitent heart; she shows him a Jesus, 
a Saviour, totally different, a Saviour 
always excited and in bad humor, 
who can be approached only by the 
saints. . . . The sinner, in the 
Church of Rome, is advised to keep at 
a great distance from his angry Father; 
he can neither embrace his feet, nor 
throw himself into his arms, and 
sprinkle him with the tears of his grief 
without first getting all the angels and 
saints in Paradise to intercede for him. 

If a priest of the Church of Rome 
had met the Prodigal Son as he was 
returning to his Father, what would 
he have said to him, if he had spoken 
as his Church speaks to-day to the 
sinner? “ My poorchild! ‘Thou dost 
well to return to thy Father, to ask 
pardon for thy sins, but thy conduct 
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has been so blameable that he has 
every reason to be angry with thee. 
In truth you run a great risk 
of not being heard at all, or at least 
being badly received by thy Father. 
Take my advice, thou hast in 
the house of thy Father, a brother 
whose conduct has always been irre- 
proachable. go first to him, 
and pray him to ask pardon for thee, 
from thy Father. What thou 
wouldst be refused, on account of thy 
wicked life, and thy black ingratitude, 
will be easily granted at the prayer of 
a son, so virtuous as thy brother.” 
But the Prodigal Son would have 
Rome: *“ Ah! 
you do not know the heart of my 


answered the Priest of 
father, when you use such language; 
although, I am unworthy to be called 
his son, and to sit at his table, he is so 
good that I am certain he loves me 
yet. 
father did; he is the best, the most 


Nobody ever loved me as my 

tender of fathers. Priest of Rome, do 

not hinder me from going to him. 
I go to throw myself at his 

feet. 

myself. . . 


I wish to speak to him 

I know there is no 
one in the house of my father, nor 
any where else, whose love and com- 
passion can equal hisown. Oh! if you 
father I have left! If 
you had seen his tears and his sadness 


knew what a 


when | was leaving him! If you had 
heard his sighs; if you had seen his 
bitter grief! Far from giving me 
thoughts of distrust in his mercy; far 
from telling me to go to others to pre- 
pare the way of return, you would tell 
me to run to him, and to him alone. 
Priest of Rome,” the Prodigal Son 
would have said, “you do not know 
my father; go on your way; leave me 


to go straight to him; as for me, I know 
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him! Since you do not know my 
father better, Priest of Rome, cease 
trying to diminish the confidence I 
If you 
knew what I have suffered since I left 
my father! how much I suffer still 


each moment that I am separated from 


have in his goodness; begone! 


him—if you knew how I hasten to see 
him again, to throw myself at his feet, 
you would not make the way of my 
return longer than it already is! Priest 
of Rome, do not hinder me from fly- 
Him and 
him alone I have grieved and offended; 
from him alone I wish to receive my 


ing to my father at once! 


pardon. Oh since the day that I said: 
‘I will goto my father,” and that I 
tore myself away from the places that 
were witnesses of my abject misery to 
return to him, if you knew with what 
joy my heart is overwhelmed, in spite 
of the shame and grief that I feel on 
account of my wanderings! I have 
this hope in me, that my father will 
Oh! Priest 
of Rome, I adjure you, do not keep 


receive me with kindness. 


me back, nor lessen that hope that 
has been my strength and my joy on 
the way of my return to my father; do 
not trouble me any more, I beseech 
you; I go to my father, and nothing in 
the world will hinder me from throw- 
ing myself at his feet and speaking to 
him myself!” 

And had 


if the Priest of Rome 


wished to press his sophisms to prove 


the necessity of seeking some one to ap- 
pease the wrath of his angry father, the 
Prodigal Son would have shut his ears 
and kept aloof, with grief and disgust, 
from a man who knew so little about 
the heart of his father; he would have 
quickened his steps in order to make 
up time which the Priest of Rome had 
made him lose. 














The 


In order to deceive the people and 
make them swallow better the poison 
of her destructive doctrines, the Church 
of Rome is constantly saying that the 
heart of a woman, a mother, is always 
more tender and more sensitive than 
that of a man, a father. But applied 
to the love of Jesus Christ for man, 
this Comparison is extremely wicked 
and blasphemous. . . . It is an 
insult to Mary as well as to Jesus 
Christ. Whilst this argument is care- 
fully pondered, there is not a Romish 
Priest who ought not to blush; there is 
not a single member of the Church of 
Rome who ought not to be horrified. 

Let us suppose, as they wish, that 
the holy Virgin during her mortal life 
was good and compassionate towards 
sinners—that she desired their salva- 
tion with all the strength of her heart, 
so pure and so loving, is it possible to 
meet a Roman Catholic so blind as to 
say or think, that the comparison of 
the love of the holy Virgin, during 
her life on earth, was greater, more 
sincere, or more efficacious than the 
love of Jesus Christ? No, I willnever 
believe that any man, however blind 
he may be, by the errors of his Church, 
concerning the holy Virgin, can thus 
put her, deliberately, above Jesus 
Christ, because she was a woman and 
Jesus Christ was a man. 

The most blindly devoted to the 
worship of Mary in the Church of 
Rome, if he will take the trouble to 
reflect, will be forced to confess, that 
the compassion, the mercy and the 
pity of Jesus Christ for sinners, during 
his life, were infinitely greater and 
more efficacious than that of the Holy 
Virgin; well then, if it was so, that 
Jesus and Mary were not alike upon 
earth, how shall it be otherwise to- 
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day? Is it possible that, since they 
are in heaven, the love and compas- 
sion of Jesus Christ have become less 
real, less efficacious than that of Mary? 
And that the compassion and the love 
of the holy Virgin, have obtained a 
degree superior to that of our Saviour, 
since Jesus Christ is seated gloriously, 
in body and in spirit, at the right 
hand of his Father, where the Gospel 
shows him to us, constantly occupied 
in pleading for sinners! 

It is true God has put into the heart 
of woman, and especially a mother, 
inexhaustible treasures of goodness, 
affection and pity; but it is, and will 
be eternally true also, that the God 
who has put in the heart of woman, of 
a mother, these treasures of compas- 
sion, has kept for himself a compassion 
and fallen children of 
Adam infinitely greater than all the 
love that ever was, or ever will be in 


love for the 


the heart of woman, even a mother, 
without excepting the holy Virgin. 
We may exalt as high as possible, the 
virtues, the admirable qualities, with 
which God has been pleased to adorn 
the heart and the mind of the mother 
of our Saviour; but there will always 
be an immeasurable distance between 
her virtues and those of the Son of 
God; there will always be an un- 
fathomable abyss between her quali- 
ties and the divine perfections of him, 
of whom she has had the honor to be 
the mother according to the flesh. 
The compassion, the love and the 
mercy of Jesus Christ for sinners, have 
always been and always will be, during 
all ages, more real, more elevated above 
those of the holy Virgin, than heaven 
is above the earth. And in the pres- 
ence of these truths, that hell will 
never be permitted to destroy, the 
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pretended superiority of Mary above 
Jesus Christ on account of this qual- 
ity of a woman and a mother, shall 
fall. 

Again, if one wishes to have a just 
idea of what Jesus thinks of these 
pretended privileges, which the Church 
of Rome makes the foundation of her 
worship, he has only to read what our 
Saviour has thought, and thinks yet of 
them; for he is to-day what he was 
yesterday: “While he yet talked to 
the people, behold, his mother and his 
brethren stood without, desiring to 
speak with him. Then one said unto 
him, behold thy mother and thy breth- 
ren stand without desiring to speak 
with thee; but he answered and said 
unto him that told him, who is my 
mother? and who are my brethren? 
And he stretched forth his hand to- 
wards his disciples, and said, * Behold 
my mother and my brethren!’ 
the will of my 
father which is in heaven, the same is 


For 
whosoever shall do 
my brother, and sister, and mother !” 
(Matt. xii., 46-50.) 

Were the teachings of the Church of 
Rome, in regard to the pretended 
power of the holy Virgin over Jesus 
Christ, true—that Jesus Christ always 
did what the holy Virgin commanded 
him, he would have gone to listen 
when she came to speak to him; he 
would certainly not have refused to 
comply with the desire she had ex- 
pressed to see him. And above all he 
would not have replied to her request 
in these words, that will be an eternal 
protest of the Saviour of the world 
against the sacrilegious worship ren- 
dered to his holy mother: “Who is 
my mother? and who are my brethren? 
the will of my 
father which is in heaven, the same 


whosoever will do 
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is my brother, my sister, and my 
mother!” 

The Church of Rome accuses the 
disciples of the Gospel, as being 
enemies of the holy Virgin, if they 
are not prepared to give her all the 
honors which the Romanists are accus- 
tomed to render to her. But if this 
accusation were true, Jesus Christ 
would have shown himself the first 
enemy of his holy mother, in receiving 
so coldly before all the world, the 
request she had expressed to see him. 
But the same mouth which had said: 
“ Render to Cesar the things that are 
Cesar’s, and to God the things that 
are God’s,” wished to put us on our 
guard against the worship of Saints. 

It is not Jesus Christ or his true dis- 
ciples that are the enemies of the Holy 
Virgin, and dishonor her name, it ts 
rather those who give her the titles 
and honors which appertain to Jesus 

hrist alone. 

Let us bless the Lord for the grace 
and favor bestowed on the humble 
and chaste Virgin of Nazareth; but let 
us recollect that we have only one 
Saviour, advocate in 


one heaven, 


namely Jesus, and that he is essentially 
goodness and mercy, and that this 
Saviour has said, and still says to 
sinners, “Come tome!” J/¢7s to him 
alone that we ought to have recourse 


for salvation. Let us never forget 
that it is his name, the name of Jesus 
alone, that we must invoke in order to 
obtain favor; and that it is in the 
blood of Jesus alone, shed on Calvary, 
that we must trust for the payment of 
our debt to divine justice. 

Let us remember that Jesus a/one, 
in one word, is our hope, our strength, 
our light, our way, our life and our 
salvation. 

















THE CHURCH OF ROME 


EVIDENTLY PROVED 


Deretick. 
BY Dr. PETER BERAULT, 
Who abjured all the Errors of the said 
Church in London at the Savoy upon 
. the 2d day of April, 1671. 
They are Hereticks who know more than 


the Scripture teacheth.—IR.£NEUS, Book V., 
6, 17. 
London: Printed by Tho, Hodgkin for the 
Author, MDCLXXX. 
II. 
Fourthly, the Papists hold their 
General Councils and their Pope can- 
not err; but they are deceived, for 
Saint Austin plainly teacheth that only 
General 
Councils, saith he, which are gathered 


the Scriptures cannot err; 


of all the Christian world are often cor- 
rected the former by the latter, when 
by any tryal of things, that is opened 
which was shut, and that is known 
which was hidden. If a General Coun- 
cil may be corrected, as saith Austin, 
he 
thus, to the 
Bishop of the Arrians, neither ought I 


ergo it may err, and _ therefore 


speaketh Maximiand 
to allege the Council of Nice, nor 
thou the Council of Arimene, to take 
advantage thereby; for neither am I 
bound nor held by the authority of 
this; nor thou of that, for set Matter 
with Matter, Cause with Cause, or 
Reason with Reason; try the Matter 
by the authority of the Scriptures. 
The Council of Constantinople con- 
demned the setting up Images in the 
Church, and the Council of Nice after- 
wards allowed them. One of them, 
being contrary, must needs be errone- 
ous. And that is granted by it self, 
when in a set form of Prayer, which is 
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appointed to be said after every 
Council, they pray, that God would 
spare their ignorance, and pardon 
their errors. 

The Pope himself may err. Pope 
Innccentius doth teach that young 
children cannot be saved except they 
receive the Baptism of Christ, and also 
the Communion of the Body and 
Blood of Christ. Pope Galatius de- 
creed that all they should be Excom- 
municated which would receive the 
Sacrament of the Lord’s Supper but 
in one kind. But this Doctrine is 
taxed for an error by all Papists, and 
the Council of Trent made a Decree 
the Doctrine of Pope 
Gelasius, ergo the Pope of Rome may 


contrary to 


err; and we may see it in their Decrees, 
wherein it is written, that he is to be 
judged of none except he be found 
erring from the faith, whereby it ap- 
peareth that they thought he might 
err, in matters of faith, or else that 
All men 
are subject to error; all men are worse 


exception was put in vain. 


in their own words, and sinners in 
their works, therefore by their own 
Confession, General Councils and 


Popes are not infallible; therefore 
when they say they cannot err, they 
both contradict themselves, and add 
to the word of God, and think above 
that which is written, 
They boast also the Popes Su- 
premacy; they say that the Pope hath 
preheminence or authority over all the 
other Bishops; but upon what ground, 
I know not. They say it is because 
he is successor to Peter, and because 
Peter had such a preheminence and 
authority over the rest of the Apostles, 
therefore the Pope being his Succes- 
sor, must be so over all Bishops. But 
it is false that Peter had such pre- 
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heminence over the rest of the Apos- 
tles. I grant that Christ said to Peter, 
after he had confessed him to be that 
Christ, and the Son of the living God, 
Thou art Peter, and upon this Rock I 
will build my Church; but these words 
give no superiority to Peter above the 
rest, only they shew that the Church 
is builded, not upon the Person of 
Peter, but upon the Rock, namely 
upon Christ, whom Peter confesseth 
to be the son of the living God, for as 
saith St. Paul, That Rock was Christ 
and other foundation can no man lay, 
but that which is laid already, namely 
Jesus Christ. And in the second 
Chapter to the Ephesians, he saith 
that the Church is builded upon the 
foundation of the Prophets, and Apos- 
tles, Christ Jesus himself being the 


headstone in the corner. Where then 


can they find that Peter was made: 


Prince of the Apostles? and had pre- 
heminence or authority over them? 
they answer it is when Christ gave 
unto Peter the Keys of binding and 
loosing; but hereunto I say that Christ 
therein gave no authority more to 
Peter than to the rest; for he doth not 
say I give unto thee, but I will give unto 
thee, which promise was afterwards per- 
formed, and when it was performed, the 
Keys or the power of binding and 
loosing was given not only to Peter, 
but also unto all the rest together. 
Go ye saith Christ, unto all nations, 
baptizing them in the name of the 
Father, and of the Son, and of the 
Holy Ghost, teaching them to observe 
all things whatsoever I have command- 
And in the twentieth of John 
he speaketh thus, Receive ye the Holy 


ed you. 


Ghost; whatsoever sins ye remit, they 
are remitted unto them, and whatso- 
ever sins ye retain, they are retained. 
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By these words we may see that Christ 
speaketh unto all the Apostles, and not 
to Peter only, and so it is evident that 
Peter receiveth no power more than 
the rest of the Apostles; Pray, let them 
tell me, where was Peters Supremacy, 
when Paul reproved him to his face? 
I withstood him to his face, saith Paul, 
because he was to be blamed. Where 
was Peters Supremacy, when as the 
Council held at Jerusalem where the 
Apostles were, yet not Peter, but James 
ruled the action, and according to his 
sentence was the Decree made? and 
when there was a contention amongst 
the Apostles, who should be the great- 
est amongst them, Christ told them 
plainly these words. The Kings of 
the Gentiles exercise Lordship over 
them, and they that exercise authority 
upon them are called benefactors, but 
ye shall not be but he that is 
greatest among you, let him be as the 
younger, and 

that doth serve. 


sO, 


he that is chief as he 

If the greatest must 
be as the least, what authority hath he 
the the 
Popes Supremacy over all the other 


above rest? therefore since 


Bishops, is grounded by the Papists 
| t y 


upon Peters Supremacy over the rest 
of the Apostles; and since Peter hath 
not such a preheminence or authority 
over them, it followeth that the Pope 
hath none over the other Bishops. 
This is confirmed by St. Hierosm 
ad Evagrum, he saith that the Bishop 
of Eugubium, or any other the least 
See, is equal to the Bishop of Rome; 
for they all joyned in the same Com- 
mission, they the 
Church, be diligent to discharge that 
great charge in the Church, which 
their Master Jesus Christ hath equally 
laid upon them. And Pope Gregory 
himself affirmeth — that 


must serve in 


whosoever 

















taketh the title of Universal Bishop 
to his See, he cannot be less than 
Anti-Christ. 

Therefore the Roman Church add- 
eth to the word of God, and thinketh 
above that which is written, when she 
boasteth of the Supremacy, or Superi- 
ority of their Popes over all other 
Bishops, since this doctrine hath no 
ground in the holy Scriptures. 

Fifthly, the Church of Rome be- 
lieveth that their Pope hath authority 
to depose Kings, and Princes, and to 
kill those that they call Heretick. 
But upon what ground, I know not; 
It is certain that in so doing or 
attempting to do, he is both a notable 
Traitor unto God, whose authority he 
doth claim and arrogate; and unto 
Princes, to whom he is to be subject: 
for the pulling down of Princes God 
hath reserved to himself alone that 
power: for itis he that putteth down 
the mighty from their seats, and ex- 
alteth them of low degree. By me, 
saith he, Kings Reign, and Princes 
bear Dominion. He removeth Kings, 
and setteth up Kings; seeing therefore 
it is God, that hath this authority 
proper to himself, which way can the 
Pope claim it, without injury to the 
Power of God? they answer it is by 
reason of his Keys, but they must re- 
member that the Keys given, were the 
Keys of the Kingdom of Heaven, and 
consequently by authority of the Keys 
he cannot meddle with terrestrial 
Kingdoms to shut out those that are 
in them. And he hath no more 
authority by the power of the Keys, 
or of binding and loosing, than any 
other Bishop; for the Keys were given 
to all the rest of the Apostles as well 
as to Peter; for Christ spoke thus; 
Receive ye the holy Ghos*, whoseso- 
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os 


ever sins ye remit, they are remitted 
unto them, and whosesoever sins ye 


retain, they are retained. And _ there- 


_fore for any minister of the Gospel, 


thereby to claim authority above 
another, is contrary to the will of 
Christ, for they are all indifferently 
joyned in one commission, and conse- 
quently have all equal authority. And 
therefore the Pope hath no more 
authority by the vertue of his Keys, 
than any other Bishop, that is to say, 
none at all to depose Kings and 
Princes: his duty is rather to obey 
them, and to teach the same obedi- 
ence to others, as the Apostles of 
Christ did. Submit your selves, saith 
Peter, to every ordinance of men for 
the Lord’s sake, whether it be to the 
And St. Paul saith, 
Let every soul be subject unto the 
higher powers, &c. and Christ himself 
said, his Kingdom was not of this 


King as Supream. 


world, he refused to be made a King. 
Himself payed tribute to Cesar, and 
commanded others do the same. If 
Christ were subject to Casar, ts it not 
ashame to the Pope to exalt himself 
above Cesar I mean above a King? 
The Papists answer that He got 
this sovereign authority by Donation 
from Constantine, but I will grant 
some Christian Emperor was so foolish 
as to give his Empire (which is neither 
likely, nor credible) yet I say it was 
not lawful to take it, if he will bea 
Minister of the Gospel, or Successor 
of the Apostles: for Christ hath ex- 
pressly forbidden his Apostles, and in 
them all the Ministers of the Gospel, 
ail such Dominions, saying thus unto 
them. The Kings of the Nations 
Reign over them, and they that be 
great amongst them, bear Rule or 
Dominion, but it shall not be so with 
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you, which words being Prohibitory, 
shew that they must not Reign like 
Kings of Nations, but they must serve 
in the Church, and be diligent in the 
great Charge, that Jesus Christ hath 
laid upon them; and therefore the 
Pope hath no Authority over Kings 
and Princes, that may be seen by these 
words of ‘Tertullian. Colimus Im- 
peratorem ut hominem a Deo secun- 
dum, & solo Deo minorern; We honour 
the Emperor as the next man to God, 
and Inferior to God only. And again 
that Deo 


secundi, post eum primi, ante omnes 


he saith, Princes are a 
& super omnes; The second to God, 
the first next after God, and before 
and over all men. Optatus_ saith, 
Super Imperatorem non est nisi solus 
Deus, qui fecit Imperatorem; There is 
none above the Emperor but God only 
which made the Emperor; and Chris- 
ostome saith, parem nullum super ter- 
ram habet, He hath no equal on Earth. 
And Gregory Bishop of Rome himself 
affrmeth, that 


Princes from Heaven, not only over 


Power is given to 
Soldiers, but Priests also; and there- 
fore it is evident that the Pope hath 
no Authority over Kings and Princes: 
nor to kill those they call Heretick, 
for that Doctrine which they teach is 
contrary to Christs Doctrine, as we 
may read in St. Luke. 

Because the Samaritans would not 
Christ Disciples 
James and John seeing this, said, Lord 
wilt thou that we command Fire to 
come 


receive Jesus his 


from Heaven, and con- 
but Christ turned and 
Rebuked them, and said, ye know not 
what manner of Spirit ye are of, for 
the Son of man is not come to destroy 
mens Lives, but to save them. It is 
certain that all Papists are not in that 


down 


sume them, 
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Opinion; some of them are very good, 
and I know some who would start, if 
they should hear such a Doctrine, but 
yet it is clear that this Doctrine is 
taught and practised amongst them. 

Their own words are that if a Prince 
being admonished and required by the 
Church, shall refuse to purge his 
Country of that foul Heresie, let him 
be Excommunicated by the Bishop; 
and if he refuseth to give satisfaction, 
from that time let him pronounce his 
Subjects discharged of their Allegi- 
ance, and expose his Country to be 
possessed by the Catholicks. 

And in the following words great 
Indulgences and _ Priviledges are 
granted to them which shall endeavor 
to destroy those they call Hereticks, 
Catholici, qui crucis assumpta Charac- 
tere, ad Hereticorum exterminium se 
accinxerit, illa gaudeant indulgentia, 
illoque Privilegio sint muniti, quod 
accedentibus in Terre Sancte sub- 
conceditur. Let the Cathol- 
icks, who taking the Sign of the Cross, 
shall attempt to root out the Here- 


sidium 


ticks, rejoyce in that Indulgence, and 


be defended with that 


Privilegde, 


which is granted to them who go to 
the Aid of the Holy Land. 

Therefore I conclude that the Pope 
hath no Power to Depose Kings and 


Princes, nor to kill those that ke calls 
Heretick, and that the Roman Church 
addeth to the word of God, and 
thinketh above that which is written, 
and therefore she is Heretick. And 
if according to their Doctrine, those 
which are Heretick may be killed law- 
fully, and their Land Possessed by the 
Catholicks, they being themselves 
Heretick, as it is proved clearly, I let 
the Reader draw the Conclusion. 
( To be continued.) 
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THE MORAL THEOLOGY OF THE JESUITS. 


Translated for THE CONVERTED CATHOLIC from the Latin Text of Father 
J. P. Gury, of the Society of Jesus, Professor of Moral Theology 
. in the Roman College. 


TREATISE ON HUMAN ACTS. 


CHAPTER II. 
THE PRINCIPLES OF ACTS 


ARTICLE III. Obstacles to Free Will. 

13. There are four obstacles to free will; ignorance, concupiscence, fear 
and violence. In a general sense ignorance means mere want of knowledge 
and is of various kinds; positive, whenever there is question of ignorance 
which should not exist, such would be a soldier’s ignorance of a gun; negative, 
whenever knowledge cannot be fairly expected, such as a child’s ignorance of 
jurisprudence; ignorance about the existence of a general law, or of a particular 
fact. Iynorance is also called vincible, when it would not exist if due care 
and perseverance were used to overcome it; and invincible, should it still con- 
tinue. Itis also known as antecedent, concomitant, or consequent. These 
terms carry their own explanation with them. ‘There are three sorts of vinci- 
ble ignorance; that which is simply vincible, gross ignorance, or affected; re- 
garding the first, some but not sufficient care has been taken; with regard to 
the second, none or very little care; whilst affected ignorance is really assumed 
either in order to sin more freely or to have a ready excuse for sinning. 

14. Invincible ignorance completely destroys the voluntariness of an act 
and consequently excuses from all sin. Vincible ignorance does not destroy 
but simply diminishes that voluntariness. Neither gross nor affected ignorance 
ever lessens free will or excuses from sin. Thus a married man is guilty of 
adultery but not of incest with his wife's sister if he is invincibly ignorant of their 
relationship when committing the act: neither do children who without a pang 
of conscience have unlawful dealings with themselves, commit any formal sin, 
even though they may have attained the age of reason, nor are they bound to 
confess such things. 

15. CONCUPISCENCE.—By concupiscence is meant every movement of sen- 
sitive desire which has for its object the gratification of any particular sense. 
There are two sorts of concupiscence; antecedent, precedes every voluntary act; 
consequent, follows it. 

In reference to the will, antecedent concupiscence precedes consent which 
it attracts or allures; so it does not lessen the voluntariness of an act but on 
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the contrary increases it whenever voluntariness is taken to mean the bent of 
the will. But the exercise of a deliberate will which is also known as volun- 
tariness, is always impaired by antecedent concupiscence and in some instances 
entirely prevented. 

16. There is no positive obligation whatever to resist carnal motions be- 
cause such resistance tends rather to excite thantorepress them. Accordingly, 
quiet submission, no matter what their object may be provided there is no 
danger of yielding to them, is only a venial sin. 

17. ON Fear.—By fear is meant mental agitation in view of some present 
or future danger to one’s self or immediate connections. It is divided into 
grave or slight; the former is subdivided into intrinsic or extrinsic, and just 
or unjust. 

18. No matter how great may be the fear under which any human act is 
performed it is always voluntary and absolutely free. 

20. COMPULSION OR VIOLENCE.—By violence is meant a free external force 


acting contrary to the agent's will. It is absolute or relative. 


21. A woman who offers every possible resistance to a man by whom she 
is assaulted is not guilty of any sin. But a woman is guilty of sin who sub- 
mits without a struggle whether through weakness of mind or from any idle 
fear, such, for example, as that of displeasing her assailant. Putting aside all 
danger of her yielding consent and admitting that she has not given way toany 
sensual pleasure, she still consents to her own rape in not offering every possi- 
ble resistance and becomes an accomplice in the crime. But suppose a woman is 
overpowered and makes no outcry through fear of death, is she guilty of sin? 
Theologians hold different views. According to a probable opinion and over- 
looking the danger of consent, she does not sin. This danger apart, it is even 
probable that she does no harm in not raising an outcry if she runs the risk of 
any considerable loss, such as of not having a good character or of being ex- 
tremely coy. 

If she struggle in every other possible way, she is not bound to expose 
herself to so much loss in order to resist her ravisher. Such is the expressed 
opinion of St. Liguori. (In connection with this matter Jesuit theologians, in- 
cluding Tirin and Dicastille, take Suzanna to task and contend that she should 
have quietly submitted to her assailants. According to them, her chastity was 
of far less account than her reputation, or her life, and she was not bound, 
they say, to cry out at the risk of losing either of these.) 


CHAPTER ITI. 
THE MORALITY OF HUMAN ACTS. 


22. The essence of morality lies in the relation between human acts and 
the eternal law which is the divine reason, or the will of God. 

26. There are three sources, or principles of morality—the object, the cir- 
cumstances and the end of the agent. 
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The object is the direct end of a moral act and the agent's will is of itself 
confined to that particular thing. It may be good, bad, or indifferent and it 
may also be intrinsically good or bad. 

27. The circumstances are the accidental surroundings by which the 
morality of an act can be determined. They may be reduced to seven, namely: 
who, what, where, why, how, when, by which means. 

28. The end is the whole reason why any particular act is performed. It 
is divided into the end of the act and the end of the agent. This latter is 
again subdivided into the intermediate and ultimate; positive or negative ulti- 
mate; primary or secondary; explicit, implicit, expressed or virtual. 

33. With regard to the merit of moral acts, every act is called meritorious 
when it is good, performed through grace and worthy of reward or punishment. 
There are two kinds of reward—that which is really deserved and that which 
seems befitting. The former depends on the justice of God; the latter on His 
generosity. 

CASES OF CONSCIENCE ON HUMAN ACTS. 

Case VI. On Ignorance. 

Adalbert makes the following confession: ‘I wished to kill my enemy 
Titius, but I killed my friend Caius; in shooting at a deer I killed an 
enemy, who was concealed in the brushwood; not knowing that it was a 
day of abstinence, I ate meat, but through mere laziness I had not attended 
the Sunday mass at which all the obligations for the week were usually 
announced.” With regard to the first point raised in this case: 

Q. 1. Is there any ignorance that excuses from sin and if so what is it 
called ? 

Q. 2. What must be thought of Adalbert ? 

A. 1. Invincible ignorance entirely excuses from sin because it prevents 
foreknowledge of the evil done as well as the intention of doing it. Whenever 
such ignorance prevails, no obligation of any law can be known; consequently, 
its enactments have no force whatever because “nothing can be wished that 
has not been previously understood.” 

But vincible ignorance does not excuse from sin inasmuch as it does not de- 
stroy free will and whenever such ignorance exists there is a vague knowledge 
that always obliges every one to find out the truth. 

A. 2. As to Adalbert, in the first supposition, he should be excused from 
all sin although he committed homicide, if he could not have forseeen the 
death of Caius; that is to say, if he took care to learn whether any other 
person besides Titius was in danger. The reason of this is that Caius was 
involuntarily killed and the act by which he died had no formal relation to him. 
Consequently, Adalbert is in no way bound to give any compensation to his 
heirs, although it might be otherwise if he neglected to take due care or 
foresaw, even in a confused manner, that Caius was in danger of death. 

In solving the second supposition a distinction is also required. Either 
Adalbert took all necessary precaution to avoid injuring any person, or he did 
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not: if he took this precaution he is not guilty of any sin even though he 
wished to kill his enemy, because he had no idea of killing him just then. 

In the third supposition a distinction is also necessary. If when Adalbert 
neglected mass he hada grave doubt about any obligation of the ensuing 
week and took no care to get information or make any inquiry, his ignorance was 
vincible and he was certainly guilty of sin against the third as well as against 
the first commandment of the Church; otherwise he violated the first com- 
mandment only. 

Case VIII. On Fear. 

Liborius, a servant, is left in charge of his master’s house into which a 
burglar forces an entrance and, pistol in hand, demands his money or his life 
Having nothing of his own, Liborius takes fifty dollars belonging to his mas- 
ter which he offers to the robber, who scornfully refuses them and through fear 
of death compels him to point out the place where his master’s money is kept. 

Q. 1. Was Liborius guilty of sin in offering the robber his master’s fifty 
dollars? 

Q. 2. Was he guilty of sin in pointing out the place where the safe was 
kept and is he bound to restitution in either case? 

A.1. He is not bound to restitution and should be considered guiltless, 
because his master ought to consent, presumably, to this act. 

A. 2. In the second case, he seems also excusable because whenever there 


is any absolute danger of death all goods become common property. 

Case IX. On Fear and Violence. 

Bertha is a servant girl who fears God and detests sin; yet she is often 
solicited by her master whose advances she constantly refuses to meet. In 


every other respect she is comfortably situated and gets higher wages than she 
could expect anywhere else. Besides it would be hard for her to get another 
place. So she asks her confessor’s permission to stay where she is. At 
last, however, her master makes a bold attack and overpowers her. She makes 
no outcry because he threatened to kill her, and besides she would ruin his 
character as well as her own; outwardly she submits to him, but inwardly she 
cordially detests the sin to which she has been forced :— 

Q. 1. Should she leave her situation on account of its danger and can her 
confessor compel her to do so by refusing absolution? 

Q. 2. Has she committed any sin by not raising an outcry on account of 
the reasons she gives? 

Q. 3. Has she committed a mortal sin by not raising an outcry but remain- 
ing passive through fear of death? 

A. 1. Bertha should be advised to leave that place if she could easily find 
another, but she cannot be compelled to do so, as the occasion of sin, in her 
instance, is remote. 

A. 2. There is a difference of opinion among theologians. Some hold 
that she committed a mortal sin in not crying out, unless her simplicity can be 
taken as an excuse. It was easy for her, they say, to use this means of avoid- 
ing so great a danger. 
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A. 3. Theologians again differ in their answer to this query. De Lugo, 
Lacroix and others contend that as she should be considered free from sin in the 
second case she should also be considered so in this one, because she was not 
then as she is now, under fear of being killed. Besides she has not really co- 
operated in the sin committed. St. Liguori says this opinion is theoretically 
probable but that, in practice, the contrary one ought to be followed. 

Case X. On Concupiscence. 

1. M. reads dangerous novels, knowing beforehand that he will take 
pleasure in the obscene parts. 

2. He occasionally looks at statues and paintings of nude figures but gives 
no consent to the emotions which they excite. 

3. A casual thought about some filthy object occurs to him and he ex- 
periences a certain sensual feeling which he makes no effort to control. 

4. Often when asleep—pollutionem patitur. 

5. He once enjoyed some sensual pleasure but forgets whether he was 
asleep or awake. 

6. Owing to his position as a merchant he has constant dealings with both 
sexes, but is always more willing to attend to ladies. What judgment should 
his confessor pronounce in all these different cases ? 

A. 1. If he reads with a good motive he commits no sin provided he does 
not consent to temptation, because his emotions are then involuntary and there 
is a sufficient cause for permitting them. But if through mere curiosity he 
reads dangerous matter, he is guilty, so far, of venial sin only, taking it for 
granted that he runs no danger of consenting to them. But should he read, 
without sufficient cause, books that are very immoral, he is guilty of mortal 
sin if it were only on account of the danger he incurs. It might, however, be 
different if M. were an old man of an icy temperament, because then, perhaps, 
he could read through mere curiosity without running any risk. 

A. 2. M. is guilty of mortal sin if the statues are quite nude and he gazes 
closely on them for a considerable length of time, because he then gives occa- 
sion to sinful motions and runs the risk of falling into mortal sin. It would 
be different however if M. took only a distant or passing look, or if the statue 
had no artistic worth. (Such is St. Liguori’s opinion of paintings which may 
also be applied to statues.) 

A. 3. Practically speaking, M. is guilty of mortal sin. 

A. 4. In itself he may be excused from sin, but certainly cannot if on the 
day previous, especially towards evening, he gave occasion to any such result 
and had at the time even a confused knowledge of its probable occurrence. 

A. 5. It may be presumed that this sinful pleasure occurred during sleep 
inasmuch as the acts of a person who is awake are easily and clearly known. 
Whenever any doubt occurs, every such act should be regarded as having 
taken place when M. was asleep. 

A. 6. Such an inclination is natural and is not formally sinful if M. only 
takes care not to give way to bad thoughts. Yet it must be admitted that this 
tendency is not favorable to a pure state of mind and is invariably attended 
with danger. 
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Case XI. The Object of Moral Acts. 

Monica keeps an inn and is always polite and condescending to her guests. 
Through anxiety to profit by their patronage she encourages their return by 
every artifice, although she is well aware that they are likely to commit many 
sins of thought on account of herself. 

She also advises her daughter Bertha, who is anxious to make a good 
match, to permit kissing and such other tokens of endearment as young people 
who are engaged to each other usually interchange. In order to avoid quar- 
rels with her husband she tells him “ white lies.” What must be thought of 
Monica’s methods? 

A. 1. She is not to blame because her object is a good one and the 
means used indifferent. 

A. 2. Monica acted wrongly and gave her daughter Bertha very bad 
advice. She sinned both against charity and piety, even if Bertha was encetnte 
by the young man to whom she was engaged. Neither kisses nor other tokens 
of attachment ought to be encouraged. 

A. 3. A lie should not be told even to gain a very desirable object, be- 
cause * Evil should never be done in order that good may ensue.” But in its 
very nature lying is evil, although in degree it may be only a venial sin. 

Still, whenever Monica has a sufficient reason she is not bound to tell her 
husband the whole truth, as shall be seen more clearly when we discuss the 
eighth commandment. 

Cask XIV. Intention of the Agent. 

Blandina, a vain young woman, seeing others of her own position go fre- 
quently to confession and holy communion as well as attend mass, follows their 
example lest she should seem less pious than they. But her confessor soon 
learns her motive and declares her confessions and communions so many sac- 
rileges and tells her that the masses which she has heard through vainglory 
deserve no heavenly reward. Are her confessions good and what should be 
thought of her other acts? ‘The opinion of her confessor seems too severe. 
Why should her confessions and communions be considered sacrilegious? Vain- 
glory was not her primary motive; at least, this can be readily supposed and, 
once admitted, it follows that she committed only a venial sin in every instance. 


The reception of either Penance or Eucharist is not rendered sacrilegious 


on that account, unless hypocrisy was her primary end. 
TREATISE ON CONSCIENCE, 

36. Conscience is a practical judgment by which we think we may or 
ought to do acertain thing because it is good, or not do it because it is bad. 
It is divided into true or false; certain or doubtful; scrupulous or lax; probable 
or improbable. 

CuaprTer I, 
ON TRUE AND FALSE CONSCIENCE. 

37. A true conscience is determined by things as they really are; other- 
wise it is false which is subdivided into vincible, when it can be corrected by 
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‘ careful attention; invincible when it cannot. An invincibly false conscience 


which prescribes the doing of any act should always be followed, because, in a 
certain sense, it is equivalent to a true conscience. The Apostle Paul declares 
that whatever is not done through faith (which here means, according to con- 
science), is sinful; this is why a person commits sin who breaks a fast that 
does not really exist it he believes it does; but if, on the other hand, he thinks 
it no harm to save any one from danger of death by telling a lie and even 
thinks that charity obliges him to do so, his conduct is not alone blameless but 
also wofthy of praise. Nay, he would be guilty of a sin against charity if he 
did not tell the lie. 
CASES OF CONSCIENCE. 

Case I. False Conscience. 

Florina goes to confession and tells a priest the following story: “I was 
once absent from mass on a Sunday because I was very ill and confined to bed; 
three times I wilfully neglected to say the prayers of the confraternity of the 
Most Holy Rosary. I am also very sorry to say that I once ate meat on a fast 
day, not knowing that there was any fast; and I told a lie without thinking it 
any harm, because I wished to save a cousin of mine from blame and punish- 
ment.” 

Q. 1. Was Florina guilty of any sin? 

Q. 2. Were her acts in the two last instances not alone sinless but even 
meritorious ? 

A. 1. Under the circumstances she committed no sin by not attending 
mass, nor by neglecting her rosary, unless she had a false conscience and 
believed herself bound to recite it under pain of sin. Her invincible ignorance 
of the fast also excused her from sin and, for the same reason, even the lie she 
told was not sinful. 

A. 2. Certainly; her acts were sinless and meritorious. Nothing could 
prevent their being so except that their object was evil; but the formal good- 
ness of an act, or its being conscientiously considered good by the agent, is 
enough to render it meritorious. Neither can it be said that an object which 
is really bad in itself, is contrary to the divine will, because it is not contrary 
to the secondary although it may be to the primary will of God. In a certain 
sense it is quite true that God wishes us to perform every act done through 
invincible ignorance. 

sesides, if a person may be guilty of sin by acting against an invincibly 
false conscience (which is not denied), why may he not also deserve a reward 
by acting according to it ? 

Case II. False Conscience. 

Ferdinand often dwells on desires of revenge, and on thoughts against 
chastity; but as they are merely mental he neither considers them sinful nor 
confesses them. 

For several years during his boyhood George habitually committed secret 
sins, which he never confessed because he did not think them sinful; later on 
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he learned the truth and wishes to know whether his former confessions were 
valid or if he should make a general confession of his whole past life. 

Gustave, a ten year old boy, sinned with his cousin immodestly; at con- 
fession he admitted this sin but concealed their relationship, because he 
did not think that this circumstance could alter the sin in any way. Later in 
life, he found out his mistake and wanted to know whether he should repeat 
his confessions. 

Q. 1. Could Ferdinand’s conscience be invincibly false with regard to 
these sinful desires ? 

Q. 2. Could George be invincibly ignorant of the malice of the sins he 
committed, and what must be thought about him? 


Q. 3. Is Gustave bound to repeat his confessions ? 


40. A. 1. Theologians are divided in opinion. Elbel, Sanchez, Lacrois 
and many others say that Ferdinand’s conscience might have been invincibly 


false; but the opposite opinion, which seems correct, is held by St. Liguori. 

41. A. 2. The matter is not at all clear: absolutely speaking, George 
might have been in good faith at the beginning of his bad habit; yet it is hard 
to believe that this good faith could continue for any length of time. Theo- 
logians assert that there may be invincible ignorance about similar prohibitions 
of the natural law, but not often nor for any great length of time. It is easier 
to admit its existence in boys or uncultured people. 

Whenever penitents say they cannot account for the malice of a particular 
act, they should be closely questioned as to whether they had a doubt about it 
or thought themselves bound to make any inquiry, and it is always better to 
make them repeat their confessions. 

42. A. 3. Gustave is not bound to repeat his confessions for the sake of 
mentioning the relationship if, at the time of committing these sins with his 
cousin, he did not suspect their special malice. Invincible ignorance excuses 
him from the formal sin. 


“THe PorRTRAIT OF MARY IN HEAVEN, drawn from Holy Scripture,” is 
a neatly printed tract of thirty-six pages that shows how a nun, the mother- 
abbess of a convent, was converted. She tried to adorn her cell, but lacked a 
portrait of her “ sweet patroness,” the Virgin Mary. She writes to an artist 
begging him to paint her “a faithful likeness ” of the Virgin. He replies that 
he has also entered the cloister, but would be happy to oblige her; only to 
paint an exact likeness of Mary he must have a Bible and there was none in 
the monastery. She procured a Bible from Rome and forwarded it to him. 
For more than a year he worked at the picture, and when finished sent it to 
her, with his reasons—all drawn from the Bible—for making Mary appear dif- 
ferently from the ideal pictures universally accepted as true portraits of her. 
The mother-abbess writes in turn giving the grounds of her conversion to 
Christ as the only Mediator. The correspondence is given in full in this tract 
and is deeply interesting. Price 5 cents a copy; 10 copies 30 cents; 25 copies 
60 cents; 100 copies $2.00. When sending postage stamps please send one 
cent stamps. Send orders to 

James A. O'Connor, 60 Bible House, New York. 
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FATHER O’CONNOR’S LETTERS TO CARDINAL McCLOSKEY. 


Second Series, 


LETTER VI. 
New York, May 26th, 1885. 
SIR: 

The inhumanity of shutting up young girls in convents has been again 
demonstrated by a sad tragedy in Milwaukee, Wisconsin. ‘The facts as given 
in the public press are as follows: 

On May 18th the discovery was made that a young woman who committed 
suicide by jumping into the river last night was Mathilde Averbeck, a novice 
from St. Mary’s Convent. The suicide occurred at about 7.30 o'clock last 
evening, at the Buffalo Street bridge. One of the bridge-tenders, who was 
standing near the west end of the structure, heard a loud splash. Running 
towards the direction from which the sound came, he saw a young woman in 
the water on the north side of the east end of the bridge, but he could not 
rescue her. After some trouble the body was recovered and was taken to the 
Morgue. To-day Mrs. John Winter visited the dead-house. When the face 
of the dead girl was uncovered the lady became much agitated and sobbingly 
exclaimed: 

“It is she; it is she, poor thing! I am positive it is.” 

Mrs. Winter explained that the drowned woman was formerly a novice at 
the nunnery. ‘The lady informed Coroner Fricke that while on her way to the 
German market last Saturday morning she was accosted by a young woman 
clad in the characteristic dress of a novice of the order of Sisters of Notre 
Dame. ‘The young woman appeared in great distress and inquired of Mrs, 
Winter whether she could give her employment as a servant girl. Mrs. Winter 
replied that she was too poor to employ a domestic. ‘The woman appeared to 
feel so badly that Mrs. Winter finally agreed to obtain a place for her in a few 
days and offered to care for her in the meantime. Miss Averbeck thereupon 
accompanied her benefactress to her home. At the request of the young 
woman Mrs. Winter gave her a dress, a Jersey and a hat, which the unfortunate 
novice put on, discarding the garments of her novitiate. 

Yesterday afternoon Miss Averbeck left the house for a short walk, and 
did not return. Mrs. Winter became quite anxious about her, and as soon as 
she learned of last night’s occurrence at once rightly conjectured that the 
drowned woman was her strange guest. While the young woman was an in- 
mate of Mrs. Winter’s house she appeared very reticent and seldom conversed 
with anybody. The lady, however, remembered one remark made by the girl, 
which was to the effect that she would die before she would end her life in the 
convent, and intimated that she had jumped out of the window there. Mrs. 
Winter announced her intention of writing to the girl's parents in Washington, 

Mo., to-day, and acquainting them with her sad fate. 
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Martin F. Tupper, the venerable poet, so much persecuted for his de- 
nunciation of the monastic and conventual institutions of your Church, thus 
writes on this subject: 

OPEN THE CONVENTS. 
To-day on these shores, where no bondman can be, 
Where fetters must burst and the slave be set free, 
Are prisons of darkness all over the land, 
Their keepers unseen, and their doings unscann’d; 
Where haply the innocent pine in despair, 
And cannot escape to the light and the air, 
But worn by the vigil, the scourge, and the fast, 
Rot into the grave—their sole refuge—at last ! 


Or haply—for darkness is full of such deeds, 


: ae 5 h 
Where stern superstition with cruelty breeds— ; 
ah : : - 1S 
I'he Abbess may live, and the Priest might be found 

. m 
Who rule as twin-tyrants that Golgotha ground ! h: 
And woe to the nuns disobedient then d 
os c : ‘ 
lo the tempers of women and passions of men, 

: ‘ ‘ te 
Where anything foul can be done in the dark, d 
Unstruck by Truth’s spearpoint’s electrical spark. 

° n 
—What? isn’t this libellous ? false, from the first ? is 
Protestant bigotry’s slander at worst ? 
—It may be—it must be—we hope for the best— 
But—opfen your Convents ! this, this be the test ! ro 
We gladly would find they are homes of delight, lo 
Where hearts are all happy, and faces all bright, as 
Each Abbess a mother, with daughters who love th 
Their gloom as a foretaste of glory above ! by 

Yes—let in the light—let us hear the glad truth, de 
That priest never snared the fair maid or rich youth— te 
‘That neither the nun nor the monk can be slaves, re 
Unless they so will it themselves, to their graves; o¢ 
Let us know they are free to depart or remain to 
Unbound by that life-long tyrannical chain; | 
Let us see for ourselves that no treasons are there, 

But—everything open, all right and all fair! H 
If still supervision is warned from the gate, of 

And prisoners alone are seen through the grate, of 
If all that we prize in an honest man’s home the 

Is secretly crushed through the priestcraft of Rome— un 
Well—nunneries heretofore have been torn down, Al 

When people suspected the cowl and the gown; La 

And monkeries—witness St. Alban’s and Froude— 

Had better keep clear of the rage of the crowd ! 

spl 


Yours truly, 
James A. O’ConNoR. It 
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ROME: PAGAN AND PAPAL. 


(Continued from Page 192.) 
CHAPTER XI. 
CHARMS AS USED IN THE PAGAN WORLD, 
Part I, 

From the earliest times to the present hour the use of charms or amulets 
has been universal. The strange power of fascination which belongs to them 
is due, I conceive, to the fact that the natural mind, being ignorant of God, 
must have some object of veneration or superstition. Hence the nations which 
have become enlightened by the teaching of the Bible have, in a greater or less 
degree, cast off such follies; while the Church of Rome has retained them, 
together with many other Pagan usages and customs, merely superadding a 
drapery of Christianity. For she throws something, indeed, over the naked- 
ness of her Heathenism; but it is a veil so transparent that no practised eye 
is needed to detect the Gentilism which lies beneath. 

The following extract is interesting: 

“It is curious to note in Rome how many a modern superstition has its 
root in an ancient one, and how tenaciously custom still clings to the old 
localities. On the Capitoline hill, the bronze She-wolf was once worshipped, 
as the wooden Bambino is now. It stood in the Temple of Romulus, and 
thither the ancient Romans used to carry children to be cured of their diseases 
by touching it. On the supposed site of the temple now stands the church 
dedicated to St. Teodoro. Though names must have changed, and the 
temple has vanished, and church after church has here decayed and been 
rebuilt, the old superstition remains, and the common people, at certain peri- 
ods, still bring their sick children to the saint, that he may heal them with his 
touch.”—Roba di Roma: quoted in Hare’s Walks in Rome, vol. i., p. 223. 

We implied above that Romanism has not so much adopted as continued 
Heathen usages. And such indeed isthe fact. Though called by the preaching 
of the Gospel to cast off Heathenism, she still carried it with her in her profession 
of Christianity, and made Christ, so to speak, a con-templar god—or, fellow in 
the temple—with “ gods many and lords many.” She forced the, in one sense, 
unsocial religion of Christ into Heathen company, somewhat as the Emperor 
Alexander Severus introduced the statue of Jesus among the deities of his 
Lararium, or private chapel. 

This will be shown as we proceed; but, as an illustration of her general 
spirit, I will here quote an inscription from an altar in the cathedral at Luca. 
It is given in C. S. Bird’s Romanism (Hatchards, 1851), and runs as follows: 
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“Christo Liberatori, ac Diis Tutelaribus;” that is, “ To Christ the Deliverer, 
and to the Guardian Deities,” the latter being those saints who specially pre- 
side over Luca. The Heathenism of this will be apparent to those who know 
that the titles here given to the gods and heroes of the Church Pantheon are 
identical with those given by the ancient Romans to their gods and heroes, 

The Lares have been already mentioned: they were little images repre- 
senting the household gods, and were universally used as charms. “To what 
extent they were employed in this capacity,” says Blunt, ‘‘ may be guessed from 
the number of small antique figures still existing—formed of bronze, ivory, 
bone, and other materials—bored, and evidently intended to be worn about 
the neck. 

“In like manner, to this day, there is scarcely an individual of the lower 
classes in Italy, or Sicily, who is not provided with an image, or print, of a 
favorite Madonna or Saint, suspended from the neck. 

“ T remember a shop at Trepani, in Sicily, where the principal stock con- 
sisted of figures of the Virgin of that place, carved in bone, about an inch in 
length, and actually having no perceptible difference from those in use among 
the Romans eighteen hundred, or two thousand, years ago.” — Vestiges, p. 40. 

In 1877, the writer of this book bought one of these charms in Rome; it 
was made of bone, and perforated so as to be worn round the neck of a woman; 
being, in fact, a charm for children. He gave it to the British Museum, since 
it was of such a character that he did not care to keep it. Museums are the 
proper depositories of such things, where they become lasting witnesses of the 
foulness of Heathenism, and of the truth of such statements as those in the 
first chapter of Romans, and similar Scriptures. 

In Dyer’s Pompert, p. 446, there is an engraving of a necklace taken from 
a box which was found in the hand of a female skeleton at Pompeii. The 
poor owner was evidently fleeing with her little treasure when she was over- 
whelmed by the outburst from the mountain. She seems to have been a wor- 
shipper of Isis, since her necklace is composed of no less than thirty-five pieces, 
all of which are consecrated to the goddess and her belongings. Thirty-five 
charms, and yet unavailing to ward off her doom! ‘Two of them are of the 
same character as the one deposited by the writer in the British Museum. 

In the museum of the late Sir Richard Colt Sloane, at Stourhead—and 
also in the British Museum—are some fAad/?, which he obtained in 1719 at the 
cathedral of Isernia, near Naples, where ¢Aey had been offered ex voto! So that, 
up to that time, at least, the worship of the obscene god Priapus seems to have 
been continued in Isernia under Roman Catholic direction. 

But before we can compare the modern usages of Roman superstition 
with early days, we must know something of the Pagan doctrines and practices 
in regard to charms, and to this end we will now devote a few pages. 

The following translation from the eighth Eclogue of Virgil will exhibit 
the popular ideas respecting charms some thirty or forty years before the birth 
of Christ. The rendering is that which was given in the Fortnightly Review, 
vol. xxii., p. 87. 
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‘* Bring forth water, and wind round this altar a soft woollen fillet. 
Richest of vervain and strongest of frankincense burn on the altar. 
These be the magic rites whereby the cold heart of a husband 
Fain would I seek to entrance. ‘Tis but the charm that is wanting; 
Back to his home from the city, my charms, draw the wandering Daphnis ! 


Charms have the power to draw down the truant moon from the heavens. 
Circe by charms transformed the trusty band of Ulysses. 





t Crushed by the force of charms the cold snake lies dead in the meadow. 
1 Back to his home from the city, my charms, draw the wandering Daphnis ! 
’ ‘* Like as this image of clay grows hard, and the waxen one liquid 
t Under the self-same fire, so let my love work upon Daphnis. 
Sprinkle the cakes, and light up the crackling laurel with sulphur, 
T Daphnis burns me, and I burn this laurel, and wish it were Daphnis. 
a Back to his home from the city, my charms, draw the wandering Daphnis ! i 
** See how the quivering flames have laid hold of the horns of the altar! 
he Now, while I dally, it bursts forth unbid! Be the sign a good omen ! 
in Something is certainly there ! and Hylax barks on the threshold ! 
\g Shall we believe it?) Or is it a dream from the brain of a lover ? 
Stay, my charms! From the city he comes, the wandering Daphnis !” 

it Sut after all, the testimony of Virgil is comparatively modern. Here is 
n; evidence of an earlier date. In the Swiss Lake of Brienne are the remains of 
ce a prehistoric Lacustrine village; and there human skulls have been found, 
he submerged in the lake, with round pieces cut out of them “for use as amulets.” 
he sits of infants’ skulls were once used for this purpose, and were “ put inside 
he § the heads of the dead to protect them from evil beings in the world of spirits. 

The same custom prevailed among the American Indians of Michigan, and in 
ym the South of France, in Sweden, Germany, and Austria."—The Zimes, Nov. 
he 16th, 1878. Charms, then, were known even in the prehistoric period, and 


ere § When we come into historic times, they may be traced in every country. An- 

or- § cient Egypt bears witness to their use. Examine the mummies in the British 

‘es, ff Museum, and you will find them fortified with amulets. I have counted as 

ive many as twenty upon one mummy. 

the Assyria also, in her recently discovered literary treasures, brings the same 
fact to light. The talismanic principle is to be seen in her very careful arrange- 

and @ ment of lucky and unlucky days; and her monarchs wore talismans upon their 

the § persons, as their disinterred statues reveal. 

hat, Again, in Persia, similar customs prevailed; for we read that Haman 

ave ff (B.C. 520) was casting lots for a whole year before he could hit upon a /ucky 
day for the destruction of Mordecai and his nation.—Esth. iii., 7. 

tion In Asia Minor, we have—say ten centuries before Christ—the Palladium 

ices § Of Troy, an image of the goddess Pallas considered to be a charm of such 
power that until it was removed the city could not be taken. So Ulysses and 

hibit § Diomedes, as the story runs, contrived to steal it. Again, at Ephesus, the 

pirth § figure of Diana, “ the image that fell down from Jupiter” (Acts xix., 35), was 

view, § also a talisman, 

Passing from Asia into Europe, we find, some seven centuries before Christ, 


924 The Converted Catholic. 


the wondrous Anci/e in the palace of the second king of Rome, that shield “ not 
there conveyed by mortal hands,” the sure pledge of empire. To protect the 
treasure from theft on the part of such rogues as Ulysses, “ fertile in counsel,” 
and his not very respectable friends, Numa caused eleven other shields to be 
made exactly similar to the Anci/e, and committed the whole twelve to the 
twelve Sa/ti, or leaping priests of Mars. 

While in Dresden, in 1879, I saw, in the Museum on the other side of the 
Elbe, a good illustration of the first line quoted above from Virgil, “ Wind 
round this altar a soft woollen fillet.” 
delabrum in Pentelican marble.” 

On it are three sculptures in low relief, very arresting. In the first of 
them Hercules, bad fellow, steals a tripod; and Apollo pursues him. A pretty 
pair ! 


It is “a triangular pedestal of a can. 


In the second, which contains the illustration, a priest with flowing hair 
and long cloak, and ayoung priestess in a Doric robe, are consecrating a torch, 
perhaps for a torch race: both are standing on tip-toe, in accordance with the 
ancient custom of officiating priests. A bowl is set to catch what may fall 
from the torch, and both torch and bowl are bound round with fillets. But 
another feature of the picture interested me more than the illustration of Virgil, 
because it exhibited a modern priestiy act to which I may again refer. This 
was the very peculiar position of the fingers of the consecrating persons in 
holding the fillets. “The priest with his right hand, the priestess with both 
hands, touch the torch g” a@ sacred manner, holding up the third, fourth, and 
fifth fingers, the thumb and forefinger being crossed (priore digito in erectum 
pollicem residente).” 

In the third picture, we have again both priest and priestess; but the latter 


alone is in the act of consecrating a tripod, with the same peculiar arrange- 
ment of the fingers and thumb of the right hand. 


As we move on down the stream of time, the number and variety of amulets 
and charms increases. We will now notice a few of them, and may begin with the 
charm which was worn by all, or nearly all, of the Roman youth. This—it 
was not of a very delicate character—was inclosed within a small globe of 
metal or leather called the du//a, and was hung round the neck, just as in the 
present day the Neapolitan or Spanish peasant wears his charm. 

Then, again, de//s, when jingled, were considered by the ancient Romans 
to act as a powerful charm for the driving away of evil Genii. See Rich’s Dic., 
p. 666. 

**tunsaque concrepat cera, 
Et rogat ut tectis exeat umbra suis.” 
Ovid, Fasti, v, 4. 
‘* The bells he jingles, and requests the shade 
That speedy exit from his roof be made.” 

This superstition still prevails in Italy. ‘ Why are the church bells mak- 
ing that noise?’ said an inquirer to a peasant of that country. The answer 
was, “ Per cacciare il Diavolo, Signore "—“‘ To chase away the Devil, Sir.” 

(Zo be Continued.) 





